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appearance in history as masters of the plain.?® To my inexpert eye this switch 3% See p.7 of James Matisoff, “Universal
of environments has even so affected their language to the extent that the ~ semantics and allofamic identification,” in

word which I take to be originally cognate with dong has, it seems, switched

Paul K. Eguchi et al,, eds., Languages and
history in East Asia: Festschrift for Tatsuo

meaningsfrom‘valley’ (in which sense it was earlier borrowed by neighbours)  nispida (Kyoto: Shokads, 1988), citing Li
to mean ‘a plain’, in response to their historical southern migration.3® At any  Fang-kuei, A4 handbook of comparative Tai
rate the less politically if not spiritually successful relatives of the Thai remain-  (Honolulu: University of HawaiiPress, 1977),

ing in China, such as the Gelao, are still said by experts to
“live in mountainous areas but prefer to settle on river
banks.”# This third intermediate, intermontane group, then,
seems to have had an occasional but not invariably realised
capacity for moving into the first category. One such
abortive move may be seen perhaps in the history of the
nineteenth century Taiping Rebellion which, while usually
considered as a movement inspired by members the Chinese
Hakka dialect group, also involved some non-Han (or not
entirely Han) inhabitants of Guangxi province, such as the
half-Zhuang, half-Hakka general Shi Dakai F 7R, intheir
considerable if ultimately ephemeral success.®! Would that
we had the sources, however, to move back earlier to
examine how the first steps of such peoples towards
statehood did or did not take place without resorting to
hypothetical ethno-history! What, one wonders, did those
early tribes know of states, in their narrow valley worlds, that
they should have aspired to emulate them?

But if the reference to dwelling in a dong can be used as
a marker not of troglodytes (though there are admittedly such
peoplesinSouth China, in places where the landscape affords
this form of easy shelter) but of valley dwellers speaking
languages related to Thai, then this word, it seems to me,
potentially gives added significance to another Tang tale also
studied in depth by Arthur Waley. Waley was certainly not the
first person to notice this interesting source, as he himself
makes clear, and in fact the Japanese folklorist Minakata
Kumagusu B8 77 HEARE (1867-1941) claims that he firstrealised
its significance while studying in America in the late 1880s.%?

40 jerold A. Edmonson and David B. Solnit, Comparative Kadai: linguistic
studies beyond Tai (Arlington, Texas: Summer Institute of Linguistics, Inc.,
1988), p.11.

41 For Shi (and in Chapters Two and Three the background to the
movement in general), see Robert P. Weller, Resistance, chaos and control
in China: Taiping rebels, Taiwanese ghosts and Tiananmen (London:
Macmillan, 1994), p.80.

42 See p.129 of Minakata Kumagusu, Minakata Kumagusu Zenshi, vol.2

(Tokyo: Heibonsha, 1971), pp.121-35, reprinting an article first published
in 1911

p.105, no.29, and note on p.107.

Figure 4

Minakata Kumagusu—a photograph taken in Florida
during bis student days in America (from Nakase
Hisabaru and Hasegawa Koz06, Minakata Kumagusu
arubamu [The album of Minakata Kumagusu) [Tokyo:
Yasaki Shoten, 1990]
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45 Arthur Waley, The Secret History of the
Mongols and other pieces (London: George
Allen & Unwin, 1963), pp.151, 152.

44 bid., pp.149-51.

4 Unfortunately the first character (to the
sound of which my orthography only
approximates somewhat impressionistically)
has two pronunciations: cf. E. G. Pulleyblank,
Lexicon of reconstructed pronunciation in
Early Middle Chinese, Late Middle Chinese,
and Early Mandarin (Vancouver, BC:
University of British Columbia Press, 1991),
pp.279, 364.
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But Waley’s study is the only one I have been able to find which pays any
attention whatsoever to the tale’s original non-Chinese background. For the
narrator named for the story, as collected in a compilation of the second half
of the ninth century, is a man from the far South, as Waley would have it “a
man from the caves.” However, since the story concerns (as he himself
admits) a house-dweller, there would seem to be a good case in this instance
for translating it as “a man of the valleys.”*® Since Waley provides a complete
translation of the story, it is with considerable diffidence that I provide a
rendering of my own, even if this does allow me to bring out one or two
points which he does not choose to comment on himself.*4 The edition used
in his translation is not specified, whereas I have used a modern, well-edited
typeset text published in 1981.

The people of the South tell a tale that before the Qin and Han dynasties [in
other words, the Tang equivalent of once upon a time] there was a lord of
a valley (dong) who was named Wu 52, and so local people called his the
Wu valley. He married two wives. One wife died, who had a daughter called
Jiapshian [or Shiapshian ZEFR].% As a child she was clever and good at
panning for gold [an activity for which southern non-Chinese women were
well knownl.%¢ Her father loved her. But having grown old he died, and she
was persecuted by her stepmother, who constantly made her collect
firewood and draw water from difficult places. Then she found a fish, a
couple of inches or so long, with red whiskers and golden eyes, so she kept
it hidden in a bowl of water, but every day it grew bigger, so that after she
had changed containers several times it was too big to put it in anything. So
she threw it into the pond at the back. What leftover food she managed to
obtain she would put in the water to feed it. Whenever the girl arrived, the
fish would stick out its head and rest it on the bank, but if anyone else came
it would not come out any more. The stepmother found this out, but every
time she lay in wait, the fish would never appear. So she tricked the girl,
saying “Have you nothing for your hard work? I will change your skirt for
a new one.” So she changed her worn-out skirt, and then she later told her
to draw water from a different spring, which she reckoned to be a good way
off. Then she put on her daughter’s clothes, and carrying a sharp knife in her
sleeve went to the pond and called the fish, whereupon the fish stuck its
head out and she killed it by chopping it off. The fish was already more than
ten feet long, so she made a meal of its flesh, and it tasted twice as good as
an ordinary fish. She hid the bones under the midden. The next day, the girl
went towards the pond, but the fish did not come out any more, so she cried
out in the country. Suddenly there was a man with flowing hair and coarse
clothes who descended from the sky to console her, saying “Don’t you cry,
your mother has killed your fish! The bones are under the dung, so when
you go home you may take the bones of the fish and hide them in your room.
All you need to do is pray to them, and everything will be as you wish.” So
the girl did as he said, and gold, jade, clothes and food were provided
according to her desires.

When the time came for the festival of the valley, the stepmother went,
but she made the girl guard the fruit in their yard. The girl waited until the
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stepmother was some way off, and then went herself, wearing a cloak of 40 Note the poem cited in Schafer, Vermilion
material woven from kingfisher feathers with shoes of gold on her feet. [We  bird, p.56.
should note that, despite the Taoist connotations of feathered clothes that 47 Eberhard, Local cultures, pp.285-7.
we have already had occasion to mention, Eberhard, in the typological study 48 ‘Shiyuan’ was erroneously given as
referred to above, while conceding the religious connection, cites materials ~ ‘Yuanshi.
suggesting that the basic use for clothes of feathers, and especially kingfisher 49 Duan Chengshi, ed. Fang Nansheng,
feathers, marks outa cultural pattern which he terms ‘Thai’l. 47 Her stepsister, Youyang zazu [The Youyang miscellany],
however, recognised her and told her mother “That looks very like my  Supplement, 1 (Beijing: Zhonghua Shuju,
sister,” which is rather what the stepmother thought too. So the girl had to K281, B 200=1-
leave in such a hurry that she lost one shoe, which was picked up by a man
of the valley. When the stepmother got home, all she saw was the girl asleep
with her arms around a tree in their yard, so she thought nothing of it.
This valley was near an island [or at any rate a place approached by seal,
on whichwas a kingdom named Dakhan FEvF , with powerful armies, which
ruled over several tens of islands, and had a sea coast hundreds of miles long.
The man who found the shoe then sold it in Dakhan, where the king bought
it, and ordered his courtiers to try it on, but it was an inch too small for the
one with the smallest foot. So he ordered every woman in the kingdom to
try it on, but in the end there was not a single one that fitted it.
It was light as a feather, and even walking on stone made not a sound.
The king of Dakhan thought the man of the valley had come by it through
some nefarious means, so he imprisoned him and interrogated him under
torture, but in the end he did not find out where it came from, so he took
the shoe and left it by the wayside.

[There is then some sort of lacuna in the story, which resumes:]

Then they went from house to house detaining people, and if they found
a woman’s shoe, they would confiscate it and tell the king. [Another lacuna
seems to occur, for the next sentence says] The king of Dakhan thought it
strange, so he searched the house, and found Shiapashian. He ordered her
to put on the shoe, and there was the proof. So Shiapshian, wearing the cloak
woven from halcyon feathers and her shoes, came in, as beautiful as a
heavenly being. Only then did she tell the king the whole story, and he,
loading up both her and her fishbones, took them both back to his kingdom.
The stepmother and stepsister were then killed after being hit by flying
stones, and the men of the valleys, having pity on them, buried them in a
stone pit, which they named ‘Tumulus of the Distressed Women'. The men
of the valleys used it as a matchmaking shrine, sure to answer prayers with
a wife for all that wanted one. When the king of Dakhan reached his king-
dom, he made Shiapshian his main consort. After a year, the king became
greedy, and prayed to the fishbones, gaining jewels and jade without limit.
The next year, there was no further response. So the king buried the fish
bones by the sea shore, and heaped them over with one hundred bushels
of pearls, bordered with gold. When his levies mutinied, he was going to dig
them up to provide for his army. But one night they were washed away by
the tide. This was told to me, Chengshi, by our old family retainer Li Shiyuan4®
Z=+-JT. Shiyuan was originally a man of the valleys in Yongzhou %‘J‘H,
and he was able to recall many strange things of the South.4?
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50 Waley, Secret History, p.152.

51 See “The legendary origin of the Turks,”
the second study in Denis Sinor, Studies in
medieval inner Asia (Aldershot: Ashgate
Publishing, 1997), especially pp.230-1
(original pagination: first published in
Indiana University Uralic and Altaic series,
no.141, 1982, pp.223-57).

52 See Charles Higham, Archaeology of
mainland Southeast Asia frem 10,000 BC to
the fall of Angkor (Cambridge: Cambridge
University Press, 1989), pp.269-79, and R.
Hagersteijn, Circle of kings: political
dynamism in early continental Southeast
Asia (Dordrecht: Foris Publications, 1989),
p.19, for some recent summaries of the
evidence.

5 E. H. Schafer, The golden peaches of
Samarkand (Berkeley, Calif.: University of
California Press, 1963), p.167, and n.117,
p.317.

54 Compare Wang Qinruo, Cefu yuangui
[The most precious of documentary collect-
ions] (reprint of 1642 ed., Beijing: Zhonghua
Shuju, 1960), 970.8b, 10a and 970.11b and
13b—the Song print is identical for the
passages, but less legible. For the overall
value of this source (but not for the point
raised here), see R. B. Smith,” Mainland
Southeast Asia in the seventh and eighth
centuries,” in Early Southeast Asia, ed.
R. B. Smith and W. Watson (Oxford: Oxford
University Press, 1979), pp.443-50; for the
Southeast Asian state, see e.g. Hagersteijn,
Circle of kings.

55 Liu Xu, comp., fiu Tang shu 197 (Beijing:
Zhonghua Shuju, 1975), p.5272, describes it
as contiguous with Dvaravati, but closer to
China, southwest of Linyi, or Champa, so
perhaps in the Mekong delta.

% pulleyblank, “The Chinese and their
neighbors,” p.434. It would be somewhat
surprising if a language of this type were
spoken at this point so far south.

57 Waley, Secret History, p.154.
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This narrative could hardly be more different from that witnessed by Dai
and his party. Here no-one lives happily ever after, least of all, one suspects,
the narrator Li Shiyuan, whom Waley shows was probably a slave.5% But it
does give us a little insight into the lives of people of whose mental world
we would otherwise know practically nothing, since unlike the case of the
Sixth Patriarch, whose aspirations towards Buddhahood despite his Gelao
origins we have suspected of being a Chinese construct, we can be fairly sure
that here the ethnographic reporting of the narrator’s words is reasonably
accurate. Indeed, Waley, attracted to this source because of the abundance
of non-Han Chinese materials to be found in it, translates as a coda to his
study two other tales of non-Chinese origin recorded by this Chinese
collector, Duan Chengshi £} 3, and one of them, on the origin of the
Turks, has proved authentic enough to be used together with other official
Chinese reports on Turkish mythology and later Inner Asian materials to help
sustain a comprehensive modern investigation of that question.”!

But it is not the sum of ethnographic data here which is of immediate
interest so much as the political information, to which perhaps insufficient
attention has been paid in the past. True, Waley did manage to identify the
kingdom I have tentatively transcribed as Dakhan as one which is named in
Tang sources as a polity subject to the much better known (but still poorly
understood) realm of Dvaravati. This state, also known to the Tang, appears
to have occupied the area on the open plains now controlled by the Thais,
and is assumed to have been peopled by their unrelated predecessors,
speakers of Mon.5? E. H. Schafer reconstructs the name of its dependency as
Dagon P& {H, and shows that in the seventh century it was responsible for
supplying a substance that he identifies as camphor to China, though one
cannot be sure that the substance was produced there.5 If Dagon was a
dependency of Dvaravati, then the relationship was probably a somewhat
loose one, of the South Asian ‘galactic polity’ type, to judge by the consistent
independent appearance of the two names in Chinese ‘tribute lists’ of
diplomatic contacts.> As to its culture, the entry on Dagon in the dynastic
history of the Tang and elsewhere records interaliathat its inhabitants lived
in pile dwellings named ‘ganlan’ .55 This is not much to go on, but
Pulleyblank at any rate sees it as linked to a proto-Tai term for a house, thus
putting the king and his bride in the same general cultural and linguistic
group.’® Even so, Waley assumes that the story as such is a relic of Dvaravati
culture.”’

He may or may not be right in this assumption: why should one rule out
ab initio the possibility that the humble folk who introduced this story to the
Chinese were incapable of any originality? But even if he is right, one startling
political fact has become apparent: the oppressed and frequently enslaved
folk of the valleys were undeniably capable of sustaining, if not inventing,
an image of self-improvement as aspirational as that of the Sixth Patriarch,
and one which already betrays in the ninth century a world view embracing
not only the environment in which they lived during this historical epoch,
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but also the distant southern polities of mainland Southeast Asia upon which
some of their kin were eventually to have such an impact many centuries
later.

I use the word “startling” advisedly, for the very earliest evidence we
otherwise have for the worldview of the Thai peoples as they emerge as
literate, articulate actors on the stage of history in the fourteenth century, in
the form of early textual material preserved in a later, nineteenth century
chronicle, has been carefully analysed to sum up their outlook as quite the
reverse of what our story suggests, in short as “local, particularistic, and even
parochial.”>® How to account for this contradiction I simply do not know. It
may be that those men of the valleys who lived close enough to the Chinese
to be enslaved also lived close enough to international trade routes to form
a picture of the wider world; it may even be that the pan-Asian world of trade
and Buddhism that survived until the mid-ninth century was genuinely more
cosmopolitan than anything else which was to appear until a long time later.
But whatever the explanation, this valuable and challenging nugget of
information from a people otherwise almost totally voiceless has been pre-
served solely in an ostensible work of fiction, what we might call a ‘fairytale’.

Yet surely if we are to achieve a truly three dimensional picture of the
Asian past—that is, three dimensional not only in the sense in which I have
just used it as accounting for all the denizens of the complex topography
between the Yangtse and the Gulf of Siam, but also in the sense of recreating
imaginatively the lives of genuine human beings, with their hopes and fears,
to say nothing of their emotions—then it is to these very materials, whether
preserved informally as supposed works of fiction or formally as works of the
religious imagination, that we must turn.’ One senses that this point is now
accepted amongst historians. “To the extent that historians are concerned
with questions of value and belief, they cannot afford to ignore the history
of Chinese religion,” writes one recent introduction. “Unfortunately there is
no guide to Buddhist historiography,” it adds, baldly.%®° To this one can only
say that value and belief aside, there are plenty of other types of data that are
only preserved inreligious or folkloristic materials, and thatif no historiographic
guides exist, then that may be a good thing, in that the first task of the historian
is always to read the surviving materials in the way in which they were
intended, before putting them to other uses.

But [ have been digressing for too long, and now I am merely parading
opinions to no purpose; I must try to steer back towards my original topic.
You may still vaguely remember that it was about Dai Hongci and his trip to
the Edwardian theatre, and that I branched off to make some observations
on the Tang overtones of some of his description of the evening’s entertainment.
I have also dragged you to the ethnographic margins even of Tang civilisation
and asked you to consider a narrative froma lost world of jungle valleys very
different from that of the salons of Europe during the high noon of its cultural
self-confidence. Yet to those salons we should now return, so let me make
the link by observing that despite the great differences between Dai’s record
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58 David K. Wyatt, on p.698 of “Southeast
Asia ‘inside out’, 1300-1800: a perspective
from the interior,” Modern Asian Studies
31.3 (July 1997): 689-709.

% Robert Ford Campany, Strange writing:
anomaly accounts in early medieval China
(Albany: SUNY, 1996), pp.156-9, argues
eloquently against the imposition of the
modern category ‘fiction’ on these sources,
but the most eloquent demonstration of
their historical value when carefully used is
still Dudbridge, Religious experience and
lay society.

60 Endymion P. Wilkinson, Chinese history:
a manual (Cambridge, Mass.: Harvard Uni-
versity Press, 1998), pp.584, 593.
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61 This assumes that he had read the story
above, in Duan’s Youyang zazu. Fan Xizeng,
Shumu dawen buzbeng [Questions on
bibliography answered, revised edition],
vol.3 (Beijing: Zhonghua Shuju, 1981), p.150,
a bibliography compiled in its current form
in 1908, suggests that a number of editions
of the work might have been available to
him.

2 Glen Dudbridge, The tale of Li Wa (Lon-
don: Ithaca Press, 1983), p.98. For more on
this translation, see Hu Ying, “The translator
transfigured: Lin Shu and the cultural logic
of writing in the Late Qing,” positions 3.1
(Spring, 1995), pp.69-96, though unfortun-
ately this does not pick up Dudbridge’s
observation.

63 The Times, 26 February 19006, p.6c.
64 Ihid,, 1 March 1906, p.9f.

05 Dai, Chu shi jiuguo riji, p.114.
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of the Edwardian theatre and the folktale collected by Duan Chengshi, there
are one or two notable overlaps, even if—as implied earlier—Dai deliberately
wrote into his record Tang overtones to the story to suit his Chinese readers.

Such items as the feathered cloaks and golden shoes, for example,
presumably cannot all be due to his elaboration of an Edwardian original in
the light of a reading of Duan Chengshi, assuming that he had indeed read
this source.®! To suggest any genetic connection between the two stories
would be to undermine entirely Dai’s preconceptions—if not our own—
about the value of the materials he preserves as representative of the Western
society of his day. But that is not the only way of discussing similarity. One
might equally well talk of seemingly familiar elements in European works
which happened to commend them to the attention of Chinese of the day.
Glen Dudbridge, for example, suggests that the famous translator Lin Shu
PREF (1852-1924) would never have made a successful start to his career in
1899 had he not selected from Alexandre Dumas a story with very strong and
presumably entirely fortuitous resonances in Tang fiction.%?

This, of course, makes it a matter of some interest to try to identify the
Edwardian dramatic performance which Dai and his friends witnessed. Here,
alas, I am forced to acknowledge that the ‘film of events’ which remains to
be traced in the public record turns out to be very thin indeed. 7he Times,
in a manner befitting London’s newspaper of record, chronicles the comings
and goings of the ‘Mission of the Five Ministers’, but strictly after its fashion.
“Their Excellencies Tuan Foy and Tai Whun Chu, the Chinese Commissioners
who are studying constitutional government, arrived in London on Saturday
evening, from New York. According to present arrangements, they will leave
London on Wednesday for the Continent,” it reports, on Monday 26th
February, giving a time of arrival quite irreconcilable with the zoological
investigationsrecordedin Dai’s diary, and presumably wrong.®® On Thursday,
the prediction concerning the time of departure at any rate is duly reported
as fulfilled. “Tai Hung Chi and Tuan Fang, the Chinese Commissioners who
are studying constitutional government, accompanied by a large party of
Chinese officials, left Victoria (South-Eastern and Chatham railway) yesterday
morning by the second portion of the 11 o'clock Continental boat train
express for Paris, where they will stay a short time before proceeding to
Berlin.”® It is most reassuring to note that during such a short visit their
reporter was almost able to learn the names of the visitors, and though Dai
carefully notes that his party boarded the train at 10.30, in order to leave at
11 o'clock, he leaves out entirely the information about which line the train
was on, or even the name of the station.®> On the other hand 7he Times passes
over in complete silence any details as to what the commissioners had been
up to between their arrival and their so faithfully recorded departure.

Disappointed, then, in my first venture into English language sources for
Edwardian Sino-Western contacts, I still entertained hopes that the perceived
exoticism of the Commissioners might have excited the attention of the
Hlustrated London News, and my search was duly rewarded with a group
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photograph. But this was taken later, in Berlin, and contains information yet
more unilluminating and inaccurate than that provided by the 7imes. Under
the general caption “Chinese Commissioners in Berlin for the Study of
European Institutions” two sentences appear, first, and misleadingly, “An
Imperial Chinese Mission has been sent out to study social and commercial
problems in Europe,” and next, with studied vagueness, “Some time ago
Chinese envoys made an extended tour of the great centres of British
industry.” Once again, the true course of Dai’s activities in London seem to
have passed British journalism by completely.%

Doubtless, experts on this period would be able to direct me to more
profitable sources of information, for it is certainly the case that some of the
later British activities of the Five Ministers have recently been spectacularly
revealed from English sources, albeit once again in tandem with the Chinese
record of another of the Five.” But I must confess that this encounter with
the historiographic shortcomings of the modern British press left me more
than a little discouraged. So what the performance was that Dai describes in

Figure 5

The Dai Hongci mission photographed
in Berlin by Hoffman, as reproduced
in the lustrated London News of 24
March 1906

66 Jtustrated London News, 24 March 1906,
p412.

67 Charles Aylmer, ed., on pp.47-8 of “The

memoirsofH. A. Giles” (and cf. his appendix
on pp.86-7), in East Asian History 13/14
(June/Dec. 1997): 1-90.
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his diary I have found no means of verifying as yet. Some of you may have
already guessed what he saw, but in the absence of appropriate evidence it
would be quite unprofessional of me to venture an opinion. For the failure
of my research I can only apologise, as I should also undoubtedly apologise
foronly reaching in my narrative day three of the Constitutional Commission’s
trip to London, omitting any account of day four, when their investigations
turned to banking, and to the Royal Mint. But of their cultural experiences
in London I believe I have selected the most interesting for more extended
discussion.

By this stage, however, you may well have concluded that my entire
account has been no more than an elaborate pantomime, from the outset
never intended to illuminate any great vistas of knowledge, but rather simply
to challenge some existing assumptions—that modern materials, especially
in English, are self-evidently more interesting and informative than those in
the Classical Chinese of bygone ages; that such distant and bygone ages yield
no information of value in reading twentieth century Chinese texts, let alone
any links with what is loosely termed ‘Western’ culture; that religious and
folkloric materials should be left to specialists in those fields and not touched
on by real historians; that the world views of illiterate peoples of more than
a millennium ago are invariably lost and gone forever; and other issues of the
same sort. But you may recall that at the start of this lecture I promised no
more than to try to take up your time as agreeably as possible. If in my
rambling remarks I have wandered into a number of topics, including
perhaps even ethnology, the nominal topic of this entire lecture series, my
main priority has been only to sustain your interest. Now, unfortunately, I
have entirely run out of things to say, so rather than impose upon your
patience any further, I shall stop. Thank you for your attention.

Additional Remarks

When this lecture was first delivered, friends in the audience were kind
enough to point out that the dramatic performance witnessed by Dai could
have been in European terms an opera or even a ballet. This possibility
certainly deserves investigation, but the description of the stepmother’s trip
to the ball originally suggested to me at any rate an element of broad humour
not normally associated with these forms.

The use of a term from a Tai language to describe the dwellings of Dagon
ina Chinese source prompts, on reflection, the thought that even if the actual
language of that kingdom was unrelated, the informant for the Chinese may
have been a Tai languages speaker: cf. n.56 above. This would increase the
possibility that the easternmost speakers of these languages in present-day
South China were in Tang times already involved in South-East Asian
maritime trade routes in the fashion I have suggested.



